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In March of 1965 Rabbi Abraham Joshua Heschel and Dr. Martin Luther King Jr. 

marched side by side from Selma, to Birmingham, Alabama. The image symbolized unity 

between the Rabbi and the civil rights leader. The image symbolized unity between Jews and 

African Americans. In theory, the Jewish hand of friendship created a seemingly natural alliance 

between African American and Jewish leaders, as both were committed to racial equality. But in 

practice, while a shared drive for long-term equality at times united the two groups, the natural 

alliance was not so natural. And the two groups’ fight to become American was often undertaken 

alone.  

The question of how to become American occupied both groups’ attention throughout the 

early part of the twentieth century. In 1903, Abraham Cahan famously devoted part of his daily 

column in the Jewish Daily Forward to the topic of Americanization. But what made this 

particular column noteworthy was that Cahan was answering a query by an Eastern European 

Jewish immigrant on if sports was or was not a way to become more American.   

The Eastern European Jewish father wrote to Cahan, decrying baseball as a “wild and 

silly game.” His letter echoed the harsh sentiment that many Eastern European Jewish 

immigrants had at the time, as in the father’s mind, being an athlete correlated with being 

uncivilized. “I want my boy to grow up to be a mensh, not a wild American runner,” the father 

argued in his letter to Cahan.1 Cahan responded to the father with advice that permeated through 

the Jewish community for generations to come. “Let your boys play baseball and play it 

well…Bring them up to be educated, ethical, and decent, but also to be physically strong so they 

should not feel inferior,” he wrote. Cahan concluded the letter with a sentiment that resonated 

not just in Jewish communities, but in various other minority communities as well. “Let us not so 

raise the children, that they should grow up foreigners in their own birth place,” he wrote.2 

                                                
1 Peter Levine, Ellis Island to Ebbets Field: Sport and the American Jewish Experience (New York: 
Oxford University Press, 1993), 87. 
2 Ibid, 87. 
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Lipman Pike, one of the first professional baseball players paid for his services, was 

banned from baseball in perpetuity in October of 1881 when The New York Times wrote that the 

league was attempting to weed out athletes classified as “insubordinate players.”3 Pike, while 

apart of an earlier generation of German Jewish immigrants, was still a foreigner in his own 

birthplace. Sport had not helped him become more American. 

But at the beginning of the twentieth century, baseball did begin to bring minority groups 

together. Jewish Immigrants that could not afford to go to games because of the expensive cost 

of tickets flocked to newspapers and magazines that documented the games’ results.4 African 

Americans frequently did the same, following the Brooklyn Dodgers, alongside many Jews, with 

equal vigor.  

Baseball clearly had a role in their relationship as both groups were outsiders, and for 

both groups, baseball served as a possible entry point to become insiders.5 But as the twentieth 

century progressed, the complex identities of African Americans and Jews created countless 

moments of strife. In and around the diamond, the two groups tried to become more American, 

but they both frequently assimilated at the detriment of the other. While Heschel and King might 

have marched together in a united alliance, to use a famed Chinese proverb, the relationship 

between the two groups was more like a “group of people sleeping in the same bed, dreaming 

very distinct dreams.”6  

African American writer and philosopher W.E.B. Du Bois addressed the topic of 

assimilation at length in his 1903 text, The Souls of Black Folk. Du Bois recognized that even 40 

years after the Civil War, a veil still surrounded African Americans. The essayist famously 

described African Americans as living under a double consciousness: 
“It is a peculiar sensation, this double-consciousness, this sense of always looking at one’s self through 

the eyes of others, one ever feels his twoness,-- an American, a Negro; two souls, two thoughts, two 

                                                
3 “A Base-Ball Black List,” New York Times, October 1, 1881. 
4 Alan Owen Patterson,” The Eastern European Jewish Immigrant Experience With Baseball In The Late 
Nineteenth And Early Twentieth Century,” Modern Judaism 28, no.1 (2008): 86. 
5 Rebecca Alpert, Out of Left Field: Jews and Black Baseball, (New York: Oxford University Press, 
2011), 5. 
6 Martin S. Fiebert, “Collaboration and Conflict Phases in Jewish and Black Relations: An Examination 
of Tensions Between the Two Communities from Before the Civil War to the Later 1990s,” International 
Review of Social Sciences and Humanities 1, no. 2 (2011), 25. 
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unrecognized strivings, two warring ideals in one dark body, whose dogged strength alone keeps it from 

being torn asunder.”7  

For Du Bois, much like Cahan, education, in a traditional sense, was essential for African 

Americans to become truly American. But in Du Bois’ work in particular, baseball was put on 

the backburner.  

But baseball was a national religion, and as Walter L. Harrison writes a “badge of being 

American.”8 Advancing Harrison’s statement, one could conclude that it was not until the late 

1940s that African Americans then sported a true American badge. Instead, African Americans 

interested in the sport spent much of the first half of the twentieth century on the outskirts of 

professional baseball. African Americans started the Negro Leagues in the early 1920s as a 

means to quench their thirst for the sport, but even in a league that was supposed to be a safe 

haven for African Americans, conflicts between African Americans and Jews persisted. Said 

conflicts did not occur on the field, as Jews were prohibited from playing in games, but the 

Negro Leagues relied heavily on Jewish promoters to raise the profile of the league.9 This 

reliance on Jews brought about questions related to stereotypes and self-interest. 

The lingering resentments, suspicions, and distrust that the two groups had in baseball 

contexts were apparent away from baseball as well. Such resentment led African American 

historian L.D. Reddick in an 1942 essay, ‘Anti-Semitism among Negroes,’ to write: 
To a man from Mars, it must seem strange and tragically ironic that the Jewish and Negro peoples on 

planet  Earth are not allied. The Martian observer sees the Jews kicked about in Germany and the 

Negroes kicked about in Georgia; and yet both Jew and Negro continue to insist upon the privilege of 

facing their doom separately, whereas they could stand and fight together.10  

Reddick’s sentiment epitomized the relationship between the two groups. While they both should 

have stood and fought together, there was something “strange and tragically ironic,” that “both 

Jew and Negro continue[d] to insist upon facing their dooms separately.” Baseball, while a 

quintessentially American game, should have been a natural place for the two minority groups to 

unite. And yet, while after World War II, on the field, the two groups did unite, before the war, 

in baseball contexts, the natural alliance between the two seldom occurred. 

                                                
7 W.E.B. Du Bois, The Souls of Black Folk, (Hazelton, PA: The Electronic Classics Series, 2006), 9. 
8 Walter L. Harrison, “ Six-Pointed Diamond: Baseball and American Jews,” The Journal of Popular XV, 
no 3. (2004): 1.   
9 Alpert, 3. 
10Eric J Sundquist, Strangers in the Land (Cambridge: Harvard University Press, 2009), 17. 



  Pickman  4 

 In the twentieth century, smaller communities of both groups had contending 

perspectives on race, ethnicity, and assimilation, complicating the relationship between the two. 

Communist Jews, a major demographic of Jewish Americans during the mid-twentieth century, 

much like Dr. King, fought for the alliance of all peoples in society. But especially after World 

War II, the greater Jewish community sought to underscore the Jewish Communist voice.  

Prior to the War, Communist Jews were one of the main voices that preached for African 

American integration into America’s pastime.11 But a Jewish Communist identity crisis emerged 

after the War, and much like in the core struggle between African Americans and Jews in 

general, Communist Jews became fractured from other Jewish communities. In turn, they were 

forced to hide their identity. To use a “Du Bois-ian term,” Communist Jews had a double 

consciousness of their own, a two-ness, just in a light skinned casing. The external casing made a 

major difference though, as the conflicts between Jews and African Americans often went back 

to the core issue of masking.  

Jews could mask themselves as white Americans whereas African Americans could not.  

One group had both a physical and metaphorical clothing that they could put on to avoid 

discrimination. The other had no such luxury. For much of the middle part of the twentieth 

century, such a dichotomy led to a complicated relationship between the two groups. But while 

off the field and in baseball contexts, strife and tension between the two groups persisted, after 

World War II, on the field, baseball became a game that masked both groups under one common 

thread: a uniform.  

Jackie Robinson, the first African American to play in Major League Baseball and Hank 

Greenberg, a Jewish baseball legend, were the baseball equivalents of Heschel and King Jr., as 

together, they played the same game on the same field. The duo though, was not alone in its 

pursuit for mutual racial progress as a similar friendship between Hank Aaron and Bud Selig 

later bridged the gap between the two minority groups as well. 

On the field and in the clubhouse, African Americans and Jews united around an overly 

simplistic narrative that portrayed both as under-represented groups trying to become American. 

Away from the field though, a complicated relationship between the two groups led to strife. 

Baseball served as a utopian oasis. To echo Cahan’s column in 1903, baseball was not a “wild 

and crazy game.” But instead, the baseball diamond became a place in which both minority 

                                                
11 Alpert, 133. 
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groups assimilated and went from being “foreigners in their own birth place,” to being local 

heroes in their lifelong home.12  

 

Early Forms of Jewish Masking in Baseball: 

Early in the twentieth century casual anti-Semitism was prevalent in and around the 

baseball diamond.13 As a result, the onslaught of anti-Semitic remarks forced Jews to rethink 

their Jewish identity.  Concurrently, away from the field, the Ku Klux Klan sought African 

Americans and Jews with equal vigor in attempt to desecrate both populations. American 

industrialist Henry Ford became known as one of America’s most outspoken anti-Semites, 

publishing many of his opinions in the Dearborn Independent. The Independent while 

established in 1901, became known for its strong anti-Semitic views in 1919 upon Ford’s 

purchase of the publication.14 

Much to Ford’s chagrin, in professional baseball between 1900 and 1930, an average of 

four Jewish players reached the majors each year.15 But with each additional player, questions 

about how to curtail public anti-Semitism increased. One common solution for Jewish baseball 

players was a simple name change.   

Jewish immigrants, much like African Americans, had a distinctive marker that 

epitomized their respective identity. In the case of African Americans, it was their skin color. 

While in the case of Eastern European Jewish immigrants, their distinctive marker was their 

Ashkenazi last names. In the Old World, names were a fundamental part of the Eastern European 

identity. Yet as many immigrants arrived in the New World, they changed their names to mask 

their Jewish heritage. Jewish baseball players’ reasons for changing their names were no 

different, as it allowed them to hide their Judaism under their white skin while playing in the 

Major Leagues.16 Initially, little was made public about said changes, as many moniker 

adjustments pre-dated the thought of playing professional baseball. But sometimes, adjustments 

were noted in print. Harry Kane was born Harry Cohen, but changed his name shortly after his 

birth en route to what was a four-year Major League career. The Sporting News made note of 

                                                
12 Levine, 87. 
13 Patterson, 91. 
14 Levine, 109. 
15 Burton A. Boxerman and Benita W. Boxerman. Jews and Baseball: Volume I: Entering the American 
Mainstream, 1871-1948 (North Carolina: McFarland, 2006), 51.  
16 Boxerman and Boxerman, 51. 
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Kane’s Major League debut in July of 1902, writing that, “His name is Cohen and he assumed 

that of Kane, when he became a semi-professional because he fancied that there was a popular 

and professional prejudice against Hebrews as ball players.”17  

Assuming the role as one of the shortest players in the Major Leagues, Phil Cooney 

entered the Majors years later at the height and weight of 5-foot-8 and 155 lbs. Born a Cohen, it 

is safe to assume that the second baseman changed his name to Cooney not only to avoid general 

anti-Semitic remarks but also to disassociate with traditional Jewish stereotypes of being 

scrawny and unathletic. Ed Corey, was born Abraham Simon Cohen, but in 1899 he anglicized 

both of his given names.18 While trying to make the majors, Corey broke his leg, prompting the 

Chicago Tribune to write, “the kid cannot get another chance.”19 And while in 1918, it is unclear 

if Corey’s Jewish identity was known, throughout his career he nevertheless faced an uphill 

battle to succeed in the Major Leagues. After Corey’s death, his wife told a Baseball Hall of 

Fame researcher that Corey and his brothers agreed to change their names to help them advance 

in their chosen professions.20 Examples like the ones mentioned above continued to persist as 

Jews sought to disassociate from their Jewish heritage on and off the field. 

In 1919, Jews in baseball faced an onslaught of anti-Semitic remarks that, in the eyes of 

many Americans, were actually well deserved. The Chicago White Sox’s loss to the Cincinnati 

Reds in the 1919 World Series later saw eight White Sox players get banned from baseball for 

intentionally fixing games. And while none of the eight players were Jewish, the scandal was 

organized by Jewish gamblers, Arnold “Whitey” Rothstein and Abe Attell.21 Rothstein learned 

the crime trade from other gangsters of the era, while Attell was so duplicities that he dubbed 

himself as the “Little Hebrew” as a way to draw Jews to the varying events he organized. Henry 

Ford, not surprisingly, took full advantage of the Jewish businessmen’s actions, writing an anti-

Semitic column in the Dearborn Independent in the wake of the scandal.22 The Sporting News 

responded to Ford’s column with a piece of its own titled, “The Challenge to the Jew,” in which 

                                                
17 The Sporting News, July 26, 1902 quoted in Encyclopedia of Jews in Sports, 27. 
18 Boxerman and Boxerman, 53.  
19 I.E. Sanborn, “Corey Wants Old Job,” Chicago Tribune, December 13, 1918. 
20 Boxerman and Boxerman, 54. 
21 Joseph Dorinson,  “A Stack of Jewish Baseball Cards: Some Thoughts on Jews and the Roles They 
Have Played in the Major Leagues,” The Jewish  Role in American Life 12 (2014): 5. 
22 Levine, 106. 
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the publication documented the need for Jews to act carefully in sport to avoid propagating 

negative stereotypes that could potentially validate anti-Semitic remarks.23  

But the 1920s brought along two messianic figures to the Jewish baseball community. 

And their names, Mose Solomon and Andy Cohen, represented a change in the Jewish baseball 

narrative. Unlike Henry Kane, Phil Cooney, and Ed Corey, Solomon and Cohen did not try to 

mask their Jewish identity. Unfazed by the anti-Semitism around them, Solomon and Cohen 

became icons to Jewish Americans due to their steadfast commitment to externally displaying 

their faith.   

Born on the lower east side of Manhattan, Mose Solomon was the first of numerous 

attempts by New York Giants manager John McGraw to attract Jewish fans to Giants games. 

McGraw recognized that finding a Jewish star to counteract the New York Yankees’ Babe Ruth 

might poach Yankee fans away from the Bronx and transport them to the Polo Grounds in 

Manhattan.24  In 1923, after learning that Solomon had hit 49 home runs in the Southwestern 

League, an independent minor league, McGraw signed Solomon to the Giants. But the player 

The Sporting News dubbed as the “Rabbi of Swat” did not have the career in New York that 

McGraw had hoped for.25 After one season, in which Solomon played in only two games, the 

Rabbi of Swat left the Major Leagues never to return, mostly due to a slew of injuries.26 

Nevertheless, while the Solomon experiment did not go as planned, McGraw’s foresight, that 

having Jewish players would attract Jewish fans, turned out to be correct. Jewish fans did flock 

to the ballpark and interest in the New York Giants was high. McGraw’s second attempt to find a 

Jewish star though, turned out to be much more successful than his first. Andy Cohen, much like 

Solomon, because of his Jewish name, quickly became a Jewish hero in New York.  

While in the early 1900s many Cohen’s changed their surnames to disassociate with 

Judaism, Andy Cohen’s name became one of his most valuable assets.  Cohen’s success in the 

Texas League, another independent minor league, drew the attention of McGraw, and in May of 

1926, the Giants manager signed the Jewish second baseman to a contract. Cohen spent the 1926 

                                                
23 “ The Challenge to the Jew,” Sporting News, September 15, 1923.  
24 Levine, 109. 
25 “Dick  Kinsella finds that $100,000 Jews,” Sporting News, September 6, 1923.  
26 Levine, 110 
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and 1927 seasons in the minor leagues, but when the Giants traded second baseman Roger 

Hornsby before the 1928 season, Cohen received his opportunity in New York.27  

Cohen’s success represented not only himself, but also the Jewish American community. 

In a sentiment that was later echoed by Jewish first baseman Hank Greenberg, Cohen openly 

acknowledged that he was hitting for the Jewish people, not just himself.28 Cohen, with his 

stellar play, captivated the New York fan base, and in doing so, diminished outward animosity 

toward Jews in the New York press.29 In 1928, after the Giants’ first game of the season, 

Grantland Rice’s story in the New York Herald Tribune perfectly encapsulated Cohen-fever:  
It was Andy Cohen, the young Jewish ball player from Alabama University, who stepped into Hornsby’s 

job at second for the Giants and lifted 30,000 frozen spectators to their frostbitten feet at the season’s 

formal opening…You may have heard of the Cohens and Kellys in the halls of the cinema, but it was the 

Cohen of Coogan’s Bluff who took over the pictorial lead and kept the crowd from freezing stiffer than a 

Laplan iceberg…30  

The Cohen hysteria quickly became a mythical story. Enthusiasts wanted to change the name of 

Coogan’s bluff, which overlooked the Polo Grounds, to Cohen’s Bluff. A stadium food vendor 

once joked that anytime he would sell ice cream in the Polo Grounds he was not selling cones, 

but Cohens.31 Cohen’s outward Jewishness captivated fans and marked a major change from the 

attitude and identities of Jewish players that played only a decade earlier. Cohen knew full well 

what kind of impact he was having on young Jewish immigrants. “Remember when you and I 

were kids? We looked at the big league ball players as heroes,” Cohen told The New York Times 

in July of 1928. “ Now that I’m a big leaguer, I try to think of myself in the boys’ place and give 

them what I would have liked some big leaguer to give me when I was their age.”32 Cohen was 

just that, a hero for Jewish immigrants growing up in the early twentieth century. 

By no means did Cohen’s success in Major League Baseball eliminate anti-Semitism, but 

it did put a damper on it. Players became more prideful of their Jewishness. They no longer 

carried the burden that Rothstein and Attell had created.33 Cohen’s success even inspired the 

Yankees to persuade a Catholic player, Ed Whitner Levy, to go by Ed Levy, solely to attract 

                                                
27 Ibid, 114. 
28 Ibid, 115. 
29 Ibid, 115. 
30 Harold U. Ribalow, The Jew in American Sports (New York, Bloch Publishing Company, 1959), 22.  
31 Ribalow, 23. 
32 Richards Vidmer, “Andy Cohen Keeps His Name,” New York Times  (New York, NY),  July 22, 1928.  
33 Levine, 129. 
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Jewish fans. Levy’s stepfather was in fact Jewish, but the loose tie that Levy had to Judaism 

represented the newfound appeal that Judaism had in the late 1920s and 1930s.34 The question of 

masking one’s Jewishness persisted throughout the Great Depression, but Solomon and Cohen 

provided a newfound optimism that being Jewish did not deter the pursuit of being American. 

The fact that Cohen did not mask his Jewish identity benefited both himself, but more 

importantly, the Jewish American community. He truly was hitting for the Jewish people and his 

success allowed for Jewish immigrants to become more accepted in society as a whole.  

 

Masks for Some, Strife for Others: 

While during the early part of the twentieth century, Jewish immigrants were able to at 

least partially mask their Jewish identity through merely a simple name change, not all minority 

groups had the same luxury. African Americans, as author W.E.B. Du Bois wrote at the turn of 

the century, did not. According to Du Bois, African Americans were unable to assimilate into 

America due to “a peculiar sensation, this double consciousness.”35 Du Bois described the 

African American problem as one of perpetual two-ness. Since arriving in slave ships, Du Bois 

argued, African Americans were always two souls in one dark skinned body. Adding that the 

two-ness of being an American and a “Negro,” prohibited African Americans from becoming 

fully accepted. Because of their dark skin, African Americans lived under a veil.  

Before World War II, the presence of a veil for one minority group, yet the absence of it 

for another caused major strife between the African American and Jewish communities. Strife 

occurred in baseball contexts and in various other contexts as well. While, as I will discuss later 

in the paper, on the field, after World War II, tensions between Jews and African Americans 

were minimized, off the field, especially before World War II, conflicts were rampant. And no 

matter the details of these various confrontational incidents, the source of such conflicts went 

back to the issue of masking. That, in turn, led to debates about self-interest and collective care 

for American minorities as a whole.  

 Just because African Americans did not play in Major League Baseball until Jackie 

Robinson broke the color line in 1947, did not mean that African Americans did not play 

baseball during the first half of the twentieth century. On the contrary, due to their inability to 

                                                
34 Ibid, 219. 
35 Du Bois, 9. 
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participate in the white Major Leagues, African Americans created the Negro Leagues, as their 

own black baseball enterprise. Yet, while on the field, only African Americans could play, the 

league could not have operated without Jews.  

 Baseball historian Jules Tygiel referred to these Jews as the “Shylockian villains” of 

baseball, the men who backed the game financially, but were never truly invested in its growth 

and development.36 Such a dynamic encapsulated the problem of the African American Jewish 

relationship; African Americans needed another minority group to allow their minority baseball 

league to operate smoothly. Jews were needed to run the business side of the Negro League 

operation, which made sense, as at the time, Jewish Americans were traditionally stereotyped as 

the people who kept pawn shops, sold papers, operated clothing stores, and, most detrimentally 

to African Americans, were low-income property owners.37  

In the Negro Leagues, this stereotype was also applicable. African Americans expected 

Jews to make good business decisions and were fully aware that Jewish Americans were more 

versed in business practices than they were.38 Jews were the merchants of Western Society, 

viewed as skilled, yet manipulative. But no matter the tension that existed, Jewish promoters Ed 

Gottlieb, Syd Pollock, and Abe Saperstein were integral members of the league.  

 The three aforementioned Jewish promoters soon became as much apart of the Negro 

Leagues as Cum Posey, a player, manager, and owner of the Hempstead Grays and Satchel 

Paige, one of the best players in Negro League history. But the reliance on Jews to promote what 

was, in theory, a league only designed for African Americans, led to various conflicts. “Mr. 

Pollock is trying to make big money by getting a bunch of misfits together,” Cum Posey wrote in 

an open letter published in The Pittsburgh Courier, an African American newspaper.39 Wendell 

Smith, The Courier’s famed sports editor, published similar frustrations about Ed Gottlieb, 

writing, “ We doubt if Eddie Gottlieb lost any money in booking from 1934 to 1940 while the 

clubs, who were losing money paid him ten percent.” Smith added, “Booking agents are almost a 

necessary evil in Negro baseball as some of the clubs are too cheap or lazy to book themselves 

                                                
36 Jules Tygiel, Pastime: Baseball As History (New York: Oxford University Press, 2001), 132. 
37 Horace Mann Bond, “Negro Attitudes Toward Jews,” Jewish Social Studies 27, no. 1 (1965), 3. 
38 Bond, 4 
39 Cum Posey, “Grays’ Manager Fires Answer to Syd Pollock’s Drastic Charge,” Pittsburgh Courier, 
Aug. 10, 1929, A4. 
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and depend entirely on booking agents.”40 While Smith’s sentiment was widespread throughout 

the African American community, the Negro Leagues needed the connections that the Jewish 

promoters had. They truly were a “necessary evil.”  

Jewish promoter Abe Saperstein famously created the East-West All Star Game in 1933, 

and the game immediately became the most popular as well as profitable event in the African 

American sports community.41 As Cum Posey wrote in a guest column in The Courier in 1940, 

“This money which Saperstein gets from the East-West game is supposed to be used by him to 

pay the sports departments of the white dailies and the radios in Chicago. That’s baloney. The 

real reason is the clubs of the A.N.L [American Negro League] imagine they are under booking 

obligations to Saperstein.”42 Saperstein was able to get radio broadcasts for many Negro League 

games, raising the profile of the African American league. In 1933, the Jewish promoter, who 

later started the Harlem Globetrotters basketball club, was even responsible for getting Satchel 

Paige and other African Americans to play in the first interracial baseball game since the 

1880s.43 Yet conflicts  pertaining to best interest and intent still remained. 

Not only did African Americans not have the business connections to book games in high 

profile Major League stadiums, but involving the Jewish promoters in black baseball reaped 

other benefits as well. For instance, Gottlieb was not only a promoter, but also lent Negro 

League teams money and provided them with credit for new equipment from Passon’s Sporting 

Goods, the leading sporting goods store in Philadelphia at the time.44 Actions like the one 

mentioned above maintained Pollock, Gottlieb, and Saperstein’s dominance in the Negro 

Leagues, yet their presence continued to aggravate African American owners and spectators 

further. 

 The Jewish promoters though, claimed that they were acting in the best interest of the 

Negro Leagues. “There are numerous other rulings we could point to, but believe the above is 

sufficient to prove that the new league is a joke,” Pollock wrote in The Courier in response to the 

                                                
40  Wendell Smith, “The Sports Beat: Posey Takes Stand on Baseball Issues,” Pittsburgh Courier, Feb 2, 
1946, 26. 
41 Alpert, 48. 
42 Cum Posey, “Posey’s Points,” Pittsburgh Courier, Aug 31, 1940, 16. 
43 Alpert, 48.  
44 Ibid, 66.  
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American Negro League’s “monopolization of power.”45 Pollock, as evidence by his sentiments 

above, was adamant that without him the league would have floundered. Gottlieb used similar 

arguments, saying he was always acting in the best interest of the league.  

Effa Manley, the owner of the Negro Leagues’ Newark Eagles, served as a case study for 

the conflicts between the two groups. Manley showed how important Jews were to her team and 

yet at the same time, disparaged their worth. Manley openly wrote to Wendell Smith that the 

Negro Leagues did not handle business matters in the best possible way and that in her mind, 

African Americans were not trained enough in business.46 Like other Negro League owners, she 

relied upon Gottlieb and Saperstein to book her team’s games and even eventually hired a Jewish 

Public Relations manager to run her team’s PR efforts. She wanted the best for her club, so she 

worked with Jews. Yet she showed no hesitation to resort to anti-Semitic rhetoric if she felt it 

was warranted.47  

 There was a certain ambiguity in the identity of Jews working in the Negro Leagues. 

During the first half of the twentieth century, on an overly simplistic level, both Jews and 

African Americans were outsiders, so in theory, they should have understood each other. Yet, in 

the eyes of African American owners and writers, in only 50 years, Jewish immigrants were able 

to impact America in a way African Americans could still only dream.  

While during the Civil Rights Movement of the 1960s, a landmark photo of Rabbi 

Abraham Joshua Heschel and Dr. Martin Luther King Jr. marching together from Selma to 

Montgomery, Alabama, depicts a united alliance between the two groups, the photo depicts an 

overly utopian relationship between the minority communities. In fact, the photo drastically 

underscores the complex relationship that the groups had for most of the twentieth century.  

Similar to the context of black baseball, questions of true alliance persisted both before 

and after World War II. The War did change the dynamic between the two groups, and I will 

dive into that topic later in my analysis, but the pre-War relationship between the two away from 

the baseball diamond also saw issues of masking and intention become prevalent.  

                                                
45 Syd Pollock, “Syd Pollock Calls New League ‘Joke;’ Makes Grave Charges,” Pittsburgh Courier, Aug 
3, 1929, A5.  
46 Rebecca Albert, “Racial Attitudes towards Jews in the “Negro Leagues”: The Case of Effa Manley,” in  
Beyond Stereotypes: American Jews and sports, ed. Ari Schlar (West Lafayette: Purdue University Press, 
2014), 10.  
47 Alpert, 16.  
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 During the first half of the twentieth century, positions of power were still in the hands of 

white men. And even though they were a religious minority, Jews were still light skinned, 

allowing them to reap many white benefits. Jews quickly became forces of power and notably 

operated stores and owned property in low-income areas.48 And while in theory, both groups 

were minorities in America, and should have as a result looked out for each other’s best interest, 

Jews frequently refused to hire African Americans, raised prices on poor quality goods, as well 

as overcharged African Americans for poor quality housing properties.  According to The 

Pittsburgh Courier, some of the common complaints during the pre-War period registered by 

Negros against Jews included, Jewish butchers only selling meat to Irish Catholics, Negro actors 

getting severely underpaid by Jewish producers, and, as mentioned above, Jewish landlords 

consistently showing ignorance to African Americans’ putrid living conditions.49 These 

examples of exploitation enabled Jews to rise up the socio-economic ranks, but in turn created a 

chasm between the two minority groups. 

 In the South, the minority chasm was especially augmented during the pre-War period. 

Discrimination was rampant and in many Southern areas, Jews were forced to live alongside 

African Americans in vulnerable, heavily targeted communities. Yet, much like in the North, the 

fact that most Jews had white skin allowed for Jewish Southerners to mask their skin and become 

more assimilated.50  

 Questions of acceptance and best interest came to the forefront when Jews such as Henry 

Moskowitz and Joel Springarn became two of America’s most prominent civil rights advocates. 

The Jewish duo shaped many of the early policies of the National Association for the 

Advancement of Colored People, NAACP, an organization whose mission was to “ensure the 

political, educational, social and economic equality of minority group citizens in the United 

States.”51 52 W.E.B. Du Bois’ thoughts on Springarn epitomized the conflicts between the 

groups. Referring to Springarn, Du Bois said, “[he was] One of those vivid, enthusiastic, but 

                                                
48 Bond, 3. 
49  Kenneth Clark, “Practical Action Will Improve Negro-Jewish Relations in U.S.,” Pittsburgh Courier, 
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clear-thinking idealists, which from age-to-age the Jewish race has given the world.”53 While Du 

Bois acknowledged Springarn’s activism, the African American writer also subtly critiqued the 

lack of Jews that are “clear-thinking idealists” when writing that they only exist from “age-to-

age.”  

 While undoubtedly, many personal relationships between Jews and African Americans 

were positive, as Dr. Kenneth Clark, an instructor at the College of the City of New York and 

Queens College wrote in The Pittsburgh Courier, “[that] mutual antagonism exist[ed].”54 In his 

expose on the relationship between the two groups, Dr. Clark noted that at a round table 

discussion titled, “The Negro and the United States,” he witnessed Rabbi Ferdinand M. Isserman 

of Temple Israel, St Louis, Missouri tell his hearers that “We [Jews] must point the fingers at 

ourselves too.” Dr. Clark noted that mistrust and scorn of African Americans was prevalent in 

many Jewish communities and that reciprocally, mistrust and scorn of Jews was prevalent in 

many African American communities. As Dr. Clark added, “more isolated communities that 

make up metropolitan New York found that nearly 60 percent of Jews held some unfavorable 

stereotyped reaction toward Negroes and 70 percent of Negroes had some unfavorable 

stereotyped reactions toward Jews.”55  

In the early twentieth century, this widespread sentiment gravitated back to issues of 

identity and self-interest. The light-skinned Jews quickly became a model minority in America 

and often times, as a result, became much like their oppressive white majority counterparts. 

According to historian Martin Fiebert, “blacks envied Jewish economic success and expressed 

resentment toward Jews as the one underdog who made it.”56  

But back on the diamond, as World War II loomed and questions of integration became 

more prominent, a further complication emerged in the African American Jewish relationship. It 

saw Jewish Communists first lead the charge for integration in baseball. And they did so, not for 

economic gains, but instead, because it was simply the right thing to do.  
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The Red Mask Over the Shared Baseball Diamond:  

In 1947, Jackie Robinson’s integration into the Major Leagues served as a pivotal 

moment in baseball history. But before Robinson would ever set foot in the Majors, the second 

baseman needed two different media outlets to vouch for African American baseball players. Not 

surprisingly, African American newspapers were a strong voice for integration. But working in 

conjunction with them were Communist newspapers, like the Daily Worker. The Worker served 

as an additional advocate for African Americans’ integration into baseball.  

  In America during the 1930s, the Communist party began what was a twenty-year peak 

in both size and influence.57 But like other impactful ideological groups, the American 

Communist Party was not comprised of one homogenous population. Instead, compared to other 

Communist Parties in the Western World, a large population of the American Communist Party 

was of Jewish origin.58 While most American Jews were not Communists, a sizeable fraction of 

them were, and their importance to social integration in America should not go unnoticed.  

 During the middle of the twentieth century, one of the most appealing aspects of 

Communism to Jews was its emphasis on creating social equality. The universal principle of 

Marxism promised to end all distinctions based upon ethnic or religious origin. Such a principle 

made the party attractive to young Jews who were growing up in a complex and fractured racial 

climate. In many ways the principle was similar to the NCAAP’s mission, which as noted earlier 

emphasized equality for all peoples. American Communists, in many cases, became one of the 

first groups to embrace black civil rights, doing so  “long before” many other white liberals did.59   

 Communists Jews used education to propagate their ideologies, often times connecting 

Communist thought with the practice of Yiddish tradition. Yiddish was an important part of 

traditional Judaism, as many Jewish Communist adults grew up speaking the language in the Old 

World. As a result, many Jewish Communist publications promoted Jewish culture and Jewish 

heritage through their use of the traditional language.60 But while uniting various generations of 

Jews in America was important, uniting people of all backgrounds, no matter, race, color, or 

creed, was a main goal of the American Communist Party. To be an American Communist 
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before World War II, was to “transcend the divisions of the world.”61 And one Jewish 

Communist who strived to do just that was Lester Rodney, the first sports editor of the Daily 

Worker. 

 Rodney did not grow up a Communist, and as a 24-year old student at NYU, he admitted 

to knowing very little about the party he would associate with for the remainder of his adult life. 

Instead, it was merely a stroke of chance that one of the most important figures in the integration 

of baseball found the political ideology that resonated most with him:  
What you might call my political epiphany came one day when I was walking along Forty-second Street 

near Grand Central Station. There, just beneath the overpass, was a guy on a little platform making a 

speech. He was a Communist. But he wasn’t at all like the popular image I had of Communists.62  

Rodney never knew the man’s name, but the two struck up a conversation, which planted the 

seed for Rodney’s Communist beliefs. The anonymous man left Rodney with a parting gift, a 

Daily Worker, and the anti-capitalist feelings of the paper resonated with the frustrated New 

York University student.63 

 When Rodney joined the paper, the Daily Worker did not have a sports section. Instead, 

the few sports pieces that were printed went in a more general lifestyle section. Nevertheless, the 

attractive belief in universal acceptance enticed Rodney. The vision for social justice that the 

paper maintained throughout the pre-War period resonated with him. It resonated so much that 

when the paper started printing special Sunday editions, Rodney began writing about the 

importance of desegregating sports. He recognized that even in events of joy, social criticism 

was still warranted.64 

 In a Sunday edition in 1936, The Worker published its first ever sports section. Rodney 

wrote about the exploits of Jesse Owens at the Berlin Olympics. Owens famously won four Gold 

Medals in the ’36 Olympic Games, destroying Hitler’s plan to only showcase Aryan dominance 

on the world’s biggest stage.65 In August of that year, the Sunday Worker’s front page banner 

declared, “Jim Crow Baseball Must End.”66 And, with a story that had testimonies from fans, 
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athletes, and the press, The Worker embarked on what would become an 11-year journey to get 

the first African American player into Major League Baseball.67   

 Rodney initially tried to campaign to get Satchel Paige, the star of the Negro Leagues, 

into the Majors, citing most notably New York Yankee great Joe DiMaggio’s high praise of 

Paige as the greatest pitcher the Yankee slugger had ever faced. But Rodney’s campaign was 

unsuccessful.  

In March of 1939, The Worker ran a story on National League President Ford Frick, in 

which the league president was quoted saying, “I do not think the time is far off now and with 

constant crusading by the press of both races, it is bound to come soon…you must keep 

fighting.”68 Rodney then later wrote a series of open letters to Major League Baseball 

Commissioner Judge Kenesaw Mountain Landis titled, “Can you hear, Judge Landis?,” “Can 

you talk, Judge Landis?,” and “Can you count, Judge Landis?,” among other provocative 

headlines employed to attract the Commissioner’s attention.69  

 But in Rodney’s mind, he was not fighting a black or Communist fight, but instead was 

fighting a fight for universal equality. “ I never thought of myself as a ‘Communist 

sportswriter…I was a sportswriter who happened to be writing for a Communist paper,” Rodney 

said in his autobiography.70 Masked by more positive pre-War sentiments about Communists, 

Rodney could not recall a colleague raising a question about a Communist being in the press 

box. Instead, he claimed that his colleagues merely respected his opinions and viewed him as a 

working sportswriter who was knowledgeable about his subjects.71  

 But Rodney was not alone in writing about integration. Wendell Smith, the sports editor 

of The Pittsburgh Courier, was just as outspoken on the topic as Rodney. Without proper 

credentials due to his skin color, Smith was forced to conduct all of his interviews in the street or 

at hotels. Nevertheless, in the spring of 1938, after conducting forty interviews with National 

League players to gage their pulse on integration, The Courier had accumulated enough 

information to publish an expose series on the topic. With The Courier’s permission, The Worker 
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actually reprinted Smith’s entire series.72 As a result, Smith wrote privately to Rodney to express 

his appreciation both for publishing the series and for Rodney’s devotion to the cause. But in 

future years, Smith never acknowledged The Worker’s contribution to integration publically.73  

 Nevertheless, Rodney continued to write on the topic of integration. Yet, by the time 

Robinson made his debut for the Brooklyn Dodgers, America’s perception of Communists had 

drastically changed. And with it, the contribution of the Jewish Communist sportswriter 

markedly diminished.  

 One possible reason for the African American community’s lack of acknowledgement of 

Rodney’s contributions, was that after World War II, African Americans ran the risk of even 

more discrimination if they linked themselves with Communists. By the 1950s, Communism was 

viewed as “the denial of democracy.” 74 Such perceptions would have logically led a group that 

had faced discrimination since its arrival on North American soil, not wanting to align with a 

group that was viewed as anti-American.  

 After World War II, many Jewish advocacy groups acted similarly to other African 

American organizations. Jewish organizations feared protecting Communists Jews would 

discredit the religion as a whole and serve as a means of political suicide.75 Even within a single 

minority group, Communist Jews served as an example that in no demographic group did a 

utopian alliance exist.  

Even though some Jews chastised them, Communist Jews maintained what Jerry Z. 

Muller calls a “white skin privilege.”76 Communist Jews could hide their Communist beliefs 

under their white skin in much the same way that they could hide their Jewish beliefs under their 

white skin. Such a privilege likely allowed Rodney to become credentialed, even though he had 

both radical beliefs and was Jewish. While Smith, merely sought integration, yet was never 

credentialed due to his black skin.  

 The post World War II outcry against Communists forced previously accepted 

Communist Jews into an identity crisis. Like the Jewish African American relationship, 
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Communist Jews illustrated how identity crises could also emerge within minority groups during 

assimilation.  

In the end, the common narrative that Communists were evil trumped much of the 

positive impact that the group made prior to the War. As a result, Rodney’s accomplishments 

were veiled and his role in the integration of baseball was minimized. Nevertheless, even though 

Communist Jews’ accomplishments were shrouded under the umbrella of Communism, 

Rodney’s contribution to integrating baseball should not go unnoticed.  

 

One Uniform On the Field, Two Different Uniforms Off of It: 

 In a 1942 essay titled, ‘Anti-Semitism among Negroes,’ African American historian L.D. 

Reddick wrote: 
To a man from Mars, it must seem strange and tragically ironic that the Jewish and Negro peoples on 

planet  Earth are not allied. The Martian observer sees the Jews kicked about in Germany and the 

Negroes kicked about in Georgia; and yet both Jew and Negro continue to insist upon the privilege of 

facing their doom separately, whereas they could stand and fight together.77 

In many ways, as a result of World War II, the relationship between African Americans and Jews 

away from the baseball diamond drastically changed. To echo Reddick’s point, in society at-

large, the two groups continued to insist upon “the privilege of facing their doom separately.” On 

the diamond however, if a Martian were to observe the dynamics between the two groups, the 

Alien observer would see a very different relationship. 

While off the field, conflicts between the two groups were more common than ever as 

African Americans began to feel as if their problems pertaining to racial injustice were being 

over-shadowed by post-Hitler, pro-Jewish sentiments. On the field, moments of solidarity 

between Jackie Robinson and Jewish baseball legend Hank Greenberg bridged the two 

communities together.  

 While off the field, the groups dealt with identity problems, living with a disjointed two-

ness, on the field, the two groups lived under a singular veil: the veil of the baseball uniform.  

 Even though after the War, the complexity of the two minority groups made it near 

impossible to form a singular narrative of the groups’ relationship with each other, beginning 

with Greenberg and Robinson and continuing onto future baseball Hall of Famer, Hank Aaron, 

and future Commissioner, Bud Selig, the representative baseball figures understood that from an 
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overly simplistic perspective, the two groups had fought through similar hardships, and both 

were trying not to be “foreigners in their own birth places.”78  

 There was a certain irony in World War II of African Americans going off to Germany, 

Italy, and Japan, fighting for rights abroad that they did enjoy at home. In the 1940s and 1950s, 

not only did they lack the rights that they fought for in the Civil War a hundred years earlier, but 

the rise of Nazism also actually diminished many African Americans’ pleas for racial equality. 

Jewish Americans’ claims of anti-Semitism rather, were more prominently addressed in the wake 

of Hitler’s tyrannical rule in Germany.79 While the two groups might have united in mission, the 

same questions of self-interest, which fractured the relationship between Abe Saperstein, Ed 

Gottlieb, and Syd Pollock and the African American Negro League owners years earlier, now 

persisted anew. Except for while 15 years earlier, both the Negro League promoters and the 

Negro League owners were in vulnerable societal positions, after World War II, Jews, and not 

African Americans, were able to assimilate into society.80   

 In many situations African Americans envied the successes that Jews had integrating into 

America.81 The Holocaust painted the Jewish peoples as victims, but in doing so, countless 

African American organizations felt as though history gave them the right to empathize as well. 

And while they were not in concentration camps during the 1940s, slavery in their native land 

was not much better.82 Black nationalists even frequently compared their own terror and 

destruction still inflicted by Jim Crow laws to the terror and destruction of the concentration 

camp Dachau as well as other concentration camps.83  

 World War II provided Jews with a case for American exceptionalism, but with it, Jews 

negatively affected African Americans’ social progress.84  African Americans voiced such 

complaints. For example, vocal African American leader, Reverend  Al Sharpton, once claimed 

that Jews were merely using blacks as shields.85 Black nationalist leader, Marcus Garvey, warned 

in his school teachings that Jews were “putting odds” against African Americans at all times. 
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And William Kelly, an African American writer, argued that in America, a black man stands 

alone.86  

 Some black nationalists did of course preach about unity between the two groups, but 

animosity in the groups’ relationship surely heightened after World War II.  

But no matter the opinion of Jews from an African American perspective, World War II 

provided Jews with an opportunity to mask their Jewishness under their whiteness. As a result, 

doors opened for white Jews to become Americanized, while those same doors were still closed 

for African Americans.  

 Very few doors opened for African Americans immediately after World War II, but after 

the War, one door that did open was the door into Ebbets Field, the home of the Brooklyn 

Dodgers.  

In 1947, in walked Jackie Robinson, beginning integration in Major League Baseball. 

Integration was not complete until the Boston Red Sox signed Pumpsie Green in 1959, but in 

1947, African Americans took a huge step forward towards becoming more American. 

 While off the field, African Americans struggled aligning with Jews, frequently seeing 

them as self-interested and selfish, on the field, Robinson found a Jewish ally who would only 

help him throughout his career in Major League Baseball.  

 The ally was Jewish baseball legend Hank Greenberg. And while the Jewish slugger was 

concluding his time in the Majors when Jackie was entering the league, the relationship that the 

two formed was peaceful and united, devoid of the antagonism and animosity that the two 

minority communities had away from the field.  

 In May of 1947, while Greenberg was playing for the Pittsburgh Pirates, Robinson 

collided with Greenberg at first base after a wild throw from the Pirates shortstop pulled 

Greenberg off the bag. While Robinson was dusting the turf off of his uniform, the two had one 

of the most memorable dialogues in baseball history. “Don’t pay any attention to these guys 

when they get on you,” Greenberg said. “You just stay in there and keep playing. You have the 

ability. You can become one of the game’s great players. Just stick it out. Some day you’ll make 

them eat their words.”87 Greenberg understood Robinson’s problem. And the common 

understanding between the two in that specific moment was not lost on Robinson and his family. 
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“I think it’s a very important moment for Jackie, very important moment for Jackie,” 

Commissioner Emeritus Bud Selig said. “Jackie talked about it a lot. Actually Rachel [Jackie’s 

Wife] talked about it to me one time about that. Because remember Enos Country Slaughter tried 

to spike and hurt him badly. Hank on the other hand said, ‘you hang in there, you’re doing great’ 

and so on and so forth.”88 Wendell Smith, of The Pittsburgh Courier suggested that had the 

incident involved a player other than Greenberg, it might have sparked a riot.  But instead as 

Selig, the son of Jewish immigrants, later admitted, such a moment inspired both him and many 

others in baseball and represented the power that baseball had and still has to draw people 

together.  

 Wendell Smith also noted just how open and accepting Greenberg was of Robinson, 

writing, “… He not only deserves the position  [GM of the Cleveland Indians] he now holds but 

because he has maintained an attitude with respect to race, color, and creed throughout his career 

that has been consistent.” Later adding, “one of the first to acknowledge his [Jackie] presence 

was Greenberg. It was not compulsory, it was not necessary.”89  

 Greenberg and Robinson’s relationship was devoid of any masking. The two understood 

the hardships that the other had encountered en route to their respective jobs in the Major 

Leagues. Unlike in society at-large, the two were always united in mission. In May of 1948, 

while Jackie was inactive for consecutive games due to an arm injury, Robinson scribed about 

his rooting American League interest in The Pittsburgh Courier for his column “Jackie Says.” 

Not surprisingly, Robinson was rooting for Greenberg’s Indians: 
Two of my best friends are connected with that club, Hank Greenberg and Larry Doby [another African 

American player]…Greenberg is one of the officials of the Indians and he’s a wonderful man. I always 

admired him when he was playing first base for Detroit and Pittsburgh. He’s one of baseball’s great 

players and I also think he’s one of the country’s great men. I have many reasons for believing that, the 

most important of which is that he’s a real man and believes in giving everyone a fair deal.90 (May 1, 1948) 

Genuine connection between African Americans and Jews was made much easier without 

identity masking. Instead of veiling themselves under their respective skin colors, Greenberg and 

Robinson veiled themselves under a universal and united baseball uniform. 

 The January 13, 2000 edition of the New York Daily News, contained an editorial by Vic 

Ziegel examining the recently released documentary on Greenberg, The Life and Times of Hank 
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Greenberg. In it Ziegel, aptly compared the two.  The two men had, “to the country’s great 

disgrace, too much in common,” Zeigel wrote. “Robinson’s crime was the color of his skin. 

Greenberg’s mistake was being Jewish.”91 Nevertheless, while both faced various obstacles 

throughout their lives, both became pioneers on the diamond and in greater society. The two 

used their forum on the field to try and provide guidance for how the two groups should interact 

off of it.  “It gaps generations, it does things that are remarkable. I can’t tell you why or how, it 

does, but it does in a wonderful way,” Selig said referring to how baseball can unite people. 

“Fans, it just links people together. That’s another thing that [Tom] Ricketts said that impressed 

me. Because he’s right, football might make more money, football might make better postseason 

ratings, but baseball dominates the culture of a community and brings people together.”92  And 

for Robinson and Greenberg, while away from the field, World War II brought turmoil and 

separation to the African American Jewish relationship, on the field, the two served as pioneers, 

wearing one common uniform, the uniform to quote Robinson, of a “fair deal.” 

  

Conclusion, Baseball Without the Mask:  

Hank Greenberg and Jackie Robinson’s relationship in baseball laid much of the 

groundwork for a positive relationship between African Americans and Jews. Years later, the 

same positive qualities became prevalent in the relationship between Bud Selig and Hank Aaron. 

In theory, there was no way that Selig and Aaron should have ever met. Selig, the son of Jewish 

immigrants, grew up in Milwaukee, Wisconsin, while Aaron, the grandson of slaves, grew up in 

Mobile, Alabama. The two had no reason to meet, as they came from vastly different worlds, and 

yet they eventually became lifelong friends. Much like in the case of Greenberg and Robinson, 

baseball drew them together, forming an almost perfect Hollywood story. “ Each one went 

through hell and each one came out on top with his dignity in tact and their friendship in tact,” 

Charles Steinberg, the former vice president of the Boston Red Sox and current president of the 

Pawtucket Red Sox said. “If you wanted to make the case that Bud Selig has a heart of gold, but 

is tough as nails you would call the movie, ‘Hammer and Nails: American Immigration meets 

American Integration.’ And it’s a story of friendship.”93 Baseball initially served as the uniting 
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factor in Aaron and Selig’s relationship, but much like how Greenberg and Robinson formed a 

bond off the field, Aaron and Selig’s bond was more than just about baseball. “It’s interesting 

how Henry and I hit it off, bound by baseball, but then a lot of other things,” Selig said.  

 For African Americans and Jews, beginning with Robinson and Greenberg and 

continuing onto Selig and Aaron, baseball was a way to bind the two minority groups together. 

While off the field, for much of the twentieth century, identity issues led to questions about self-

interest and intent, on the field, the bond between Robinson and Greenberg represented the 

ability for the two groups to rally behind a common history of discrimination in America. In 

baseball, after World War II, the groups truly marched around the bases together. 

While the identity masking by players such as Andy Cohen and Mose Solomon, 

promoters like Ed Gottlieb, Syd Pollock, and Abe Saperstein, and writers like Lester Rodney and 

Wendell Smith, were integral parts of the history of African American Jewish relations, in 

baseball during the middle of the twentieth century, Robinson and Greenberg removed the veil 

that shrouded both groups, and in turn, created a relationship bound by one shared uniform. The 

duo represented an alliance formed around the common experiences that both peoples shared. 

Oddly enough though, while baseball is viewed as a quintessentially American game, baseball in 

this case was not a mirror image of the relationship that the two groups had in society. But 

instead, baseball showed that while sometimes the connection forged through shared experience 

was enough to overcome issues of resentment, suspicion, and distrust, baseball in this situation 

was more of an anomaly than the norm.  
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